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ovement of non-believing Jews. When the UN Voted
by afﬁ 29 November 1947, much of the world’s orthodoy
I;i_[i: move. One of the most powerful groups, Agudat Israe],
d to the UN General Assembly to vote 2gaInst the motion,
actually appeale dox Judaism had held that an ‘ingathering of the exiles”
or centuries, orthomd be heresy before the Messiah’s return. One of Agudat
@%ﬁassinated by the Hagana in Palestine 1,
[stael’s eader,kjiigwthe same argument there.
1924 after Ll months of Israel’s establishment, Agudat Israel’s Opposition
However tht;ln] n retrospect the turning point was a letter sent to the organ;.
to Zionism folded. tive committee of the Jewish Agency on 19 June 1947, 1, it,
sation by the S d others outlined what was to become known as the ‘statyg
S i ;rilstoric compromise between religiousmw
quo'.agreement, m“e the Sabbath be made a legal day of
Zionism. It pfrol::iobe uaranteed in all state kitchens, the rabbinical courts pe
rezztlé?;:;;cf:e ]'urifdiction over marriages and full autonomxg\_y be guaranteed
8T T P o M(Se
%& ;I;_n :edgc]i ge cause, from a religious st’anclpoirft, Zionism
was irredeemably assimilationist. In 1893, thg movement’s fqundlllg father,
Theodore Herzl, even proposed a mass conversion to Christianity:

Israel was created :
to partition Palesti
community 0ppose

| wanted to solve the Jewish question, at least in Austria, with the help of the Catholjc
church. | wished to arrange for an audience with the Pope and say to him: Help us against
the anti-Semites and | will lead a great movement for the free and honourable conversion
of Jews to Christianity. ‘Free and honourable’ inasmuch as the leaders of this movement
—myself in particular - would remain Jews and as Jews urge a conversion to the majority
faith. In broad daylight, at twelve o'clock on a Sunday, the exchange of faith would take
place in St Stephens Cathedral with a solemn parade and the peal of bells.?
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1. E. Marmorstein, Heaven at Bay (OUP, 1969), pp. 86-7.
2. Orr, Israel, p- 16.

94

strange Orthodoxies and Quantum Secularities G

Such betrayals of faith alienated secular Jewish leftists as much as the re]igic?us.
After the Kishinev pogrom in 1903, Herzl had gone to Russia to try to negotiate

a deal with Vyacheslav Von Plehve, the Russian interior minister‘, an‘d instigat.or
of the pogrom. Herzl boasted afterwards, ‘I have an_ absoluteljf' binding promise
from him that he will procure a charter for Palestine for us. in 15 years at th.e
outside. There is one condition, however: the revolu’qonar?es .must st(?p their
magainst the Russian government.” The revolutionaries in quesuon,_@g
Bund, who had organised Jewish communities to defend tl}err_lselves against
the pogrom, denounced the Zionist strategy afresh. Vladimir Medam, for
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[The Zionists] speak of a national home in Eretz Israel, but our organization opposes this
thinking absolutely. We believe our home is here, in Poland, in Russia, Lithuania, Ukraine,
and the United States. Here we live, here we struggle, here we build, here we hope for a

better future. We do not live here as aliens. Here we are at home! It is on this principle that
our survival depends.*
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The Holocaust changed the terms of the debate but not so much that Israel
appeared a desirable residence for a Diaspora establishment scared of charges
of dual loyalty. When David Ben Gurion instructed a meeting of American Jews
in 1950 on the need for more halutzim [pioneers] from the US, Jacob Blaustein,
the president of the American Jewish Committee, angrily retorted: ‘American
Jews vigorously repudiate any suggestion or im

To American Jews, America is home!’s To

Only the blessing of the religious institutions could endow the Zionist
project with the legitimacy it needed. Failing that, Israel would have struggled
to attract immigrants, to attain international credibility as a self-proclaimed

‘Jewish state’ and provide an underpinning for its citizens’ self-definition and

the state’s own raison d’étre. However, the price exacted by the Rabbinate was

a heavy one, and it continues to be felt across a largely secular society, which
would most likely reject large swathes of the status quo agreement, were it ever
to be put to a referendum. After 1967, religious Zionism became a powerful
political phenomenon in its own right as Messianism melded a faith-based
Jewish identity to secular Zionist security-consciousness. The trend is discussed

el
plication that they are in exile...
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further in Chapter 9. [z 7 Wag
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